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The Red Thread
At the evening service we recently finished
a series en�tled “Following the Red
Thread”. The red thread was a symbol of
the Spirit’s work throughout history,
weaving in and out, binding our lives
together and tethering us to genera�ons
that have gone before and genera�ons
that will come a�er.
The red thread of the Spirit is a long one.
Its origin lies in the future. Not our future,
but God’s future: the end of the age and
the comple�on of all things. Like a
pendulum it swings throughout history,
weighted by the revela�on of God-with-us in
Jesus Christ, yet tethered beyond us, in the age
to come.
At each service during the series, we heard the
invita�on to take up the thread: a call to discern
what it means to be a pentecostal or “spiritfilled” people today. Taking up the thread
requires our agency. It is an ac�on as we
collec�vely discern and par�cipate in the
Spirit’s life. But it is also passive. The thread
stretches beyond us: back in history and
forward into the future. When we take up the
thread, we recognise that we are part of a long
tradi�on that traces back through history to the
first apostles and to Christ himself.
We had a literal red thread running down the
church. Every week we wrote down our prayers
and wonderings, and pinned them to the
thread. I read some of them to our Church
Council; referencing the book of Joel, I said that
these were the dreams and prophe�c words of
some of Knox’s people.
“May we become a community of carers in the
ni�y gri�y areas of life,” one person said.

Another expressed hope that “the voices of
women, children, elderly and those with health
problems” be amplified.
“He tangata! He tangata! He tangata!” exhorted
someone else.
In remembering the heyday of the 1950s, one
ventured encouragingly, “summer always
returns!” while another said, “summer’s end is
not the end.” A �mely reminder in our age of
church decline.
And most prophe�c of all, a simple four-word
prayer: “God Is With Us.” Amen.
God is with us. And God has been with us (for
all 161 years of Knox’s history). Our tradi�ons
are living connec�ons with the past. And yet we
must not become relics of the past, restricted
by inflexible, lifeless tradi�ons. Taking up the
red thread lies somewhere in the middle:
discerning what it means to be shaped by our
stories, while holding them lightly enough for
the Spirit to breathe. We are, a�er all, not
bound to a par�cular moment in history, but to
God’s coming future when all will be made new.

Jordan Redding
Sharing space ...
and sharing peace

Dear Friends,

Council Report

Over the past few months Council has reviewed
some of the prac�ces put in place because of
COVID-19. A�er careful considera�on and
taking advice from health professionals, Council
has agreed to maintain the status quo with
regular reviews. On the June 6 morning service
David Skegg spoke to us about the need to
maintain a degree of cau�on.
Council has spent �me iden�fying risks to Knox
and how they might be managed. We’re
developing a Knox Risk Management Register,
with mi�ga�on measures and ac�ons to lessen
the likelihood or consequences of various risks.
Sounds bureaucra�c, but how o�en has any
one of us said, “If we knew what to do, it
wouldn’t have happened” or “If we knew
someone had it under control, then it wouldn’t
be forgo�en”?
The document will help us respond be�er and
iden�fy areas where we are most vulnerable.
For example, it is vital that we are financially
sustainable, can a�ract new/younger people to
take over some tasks, can explore new ways of
doing things, can determine which
rituals/tradi�ons must be retained where
possible, or at least not discarded without
thought.
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I suggest we think of ourselves here in 2021 as
the custodians of Knox for future genera�ons,
just as those who have gone before us were the
custodians for us.
So how might you help be a custodian? Get
involved and share your skills and talents! Some
like to be asked, others prefer to observe for a
while then step up, others are happy to help as
and when required, others will respond to a call
for assistance. There is a place for everyone,
and no, you don’t have to be on a commi�ee or
roster. You might be able to help retain part of
our much-loved tradi�ons or rituals or be part
of a fundraising event or ac�vity for a par�cular
�me of the year – Matariki, Lent, Advent. If you
wish to help, please let a Council member
know, ask your visitor or one of the ministers.
Save the date! Annual General Mee�ng,
Wednesday, 6 October from 6 pm. This is an
opportunity to meet others at Knox and
experience a different aspect of Church life.
Shared meal, guest speaker plus business
mee�ng. The Annual Report will be available
two weeks prior.

Alison Tait,Council Clerk

Deacons’Court Report
Many of the property ma�ers at
Knox are small, and not of general
interest. But, without prompt
a�en�on, the smooth working of
our church can be affected. In
total, the cost can also add up. On
occasion, a property ma�er can be
significant and expensive which is
one reason why Deacons’ Court
takes our property management
role seriously.
A recent example of a small issue that had to be
a�ended to without delay was the Knox Halls
kitchen sterilizer. Without that, neither Knox
people nor our tenants could serve
refreshments. Another incident involved a
broken window, resul�ng in that room not
being available for mee�ngs when needed.
The number and variety of these small
maintenance issues keeps both Les, our
Facili�es Officer, and the Deacons’ Court
Property Team busy!

And the unexpected does happen, too. A
private vehicle veered off Pi� Street and mostly
destroyed the church boundary fence behind
Knox Halls (below, le�). While not a direct cost
to Knox, this event has involved considerable
�me consul�ng with interested par�es to
arrange a replacement.
Some�mes a property ma�er is more
significant. During a recent heavy rain event,
water got into the Knox Halls causing damage
especially to lower offices and rooms, along
with the Knox Apartment. This issue has
occurred with alarming regularity over many
years. Unfortunately, this more recent rain
coincided with a kitchene�e leak in Room 5,
with water flooding the lower corridor and
entering the Minister’s Office, making that
essen�al space unusable.
Carpentry, pain�ng and new carpet are
required in those rooms. Only Kerry’s extended
study leave meant we dodged what would have
been a major disrup�on to his ministry.
A recent survey of the Knox Halls showed a
range of contribu�ng factors, including roof
overflows, gu�er sumps, deteriorated outlet
seals, and gu�ers being blocked by leaves.
Remedial work has now begun!

Paul Crack
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FOLLOWING
THE
RED
THREAD
Here are edited versions of some of the recent talks given on Knox Church’s
history. First up, historian John Stenhouse looks at the life and work of labour
leader, unionist and Knox elder William Hutchison, and how the social schisms
of late-19th century Otago might hold a mirror to our own fractured times.

A Godly Commonwealth
th

The most important event in 19 C Sco�sh
history was the schism between moderates and
evangelicals in the Church of Scotland which
resulted in the breakaway “Free Church”
.
The evangelicals believed that the welleducated and well-heeled moderates in control
of the Church were not
concerned enough about the
lives and souls of working
people flooding into the
newly-industrialised ci�es. In
contrast, the Free Church had
a vision of a ‘godly
commonwealth’ in which
church and people would be
united under the headship of
Christ in bonds of mutual
concern and godly discipline.
The Rev Thomas Burns carried
this Free Church vision to
Otago, suppor�ng the eighthour day, decent wages for
workers, and a strong system
of public educa�on,
transplan�ng here the great
Sco�sh tradi�on of the democra�c intellect.

A Fair Go for All
William Hutchison and others illustrate how
southern Presbyterians con�nued this
commitment to a fair go for all, not least
working people, and helped to shape Otago and
New Zealand history, culture and poli�cs
throughout the 19th century and far into the
20th.
So, who was William Hutchison?
He was born at Bellie, Banffshire, Scotland in
1821. He emigrated to Auckland in 1866,
serving briefly as editor of the Southern Cross, a
major Auckland newspaper. A�er lengthy s�nts
in Wanganui and Wellington (serving as mayor
and edi�ng local newspapers in both
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communi�es), he moved to Dunedin 1884. Here
he became the Member of the House of
Representa�ves (MHR) for Dunedin City
between 1890 and 1896, as a Labour
representa�ve in the Liberal government. He
also served as an elder at Knox throughout his
�me in Dunedin.

Labour Law Reform
Hutchison was one of several
Dunedin union leaders to
support Rev Rutherford
Waddell’s 1888-1890
campaign to end exploita�ve
condi�ons in the femaledominated tex�le trade. But
not every Presbyterian
supported “an�-swea�ng” as
it was called. The
Presbyterian-led firm of Ross
and Glendinning (owned by
two Knox elders) was one of
the clothing businesses with
which Waddell and his
Presbyterian-dominated an�swea�ng commi�ee came
into conflict.
But the Liberal party swept to
power in 1890 partly due to popular
enthusiasm for social reform. Hutchison
provided crucial parliamentary support for a
series of worker-friendly industrial and labour
laws that made NZ ‘the social laboratory of the
world’. Indeed, he gave his faith public and
poli�cal meaning.

Temperance & Women’s Suffrage
Hutchison went on to support women’s suffrage
and temperance. He was one of several
Dunedin Labour poli�cians to support both
prohibi�on (the radical wing of the temperance
movement) and suffrage.
Most supporters of prohibi�on and female
suffrage came from the evangelical churches.
Most of the strongest local and na�onal cri�cs

Dunedin Presbyterians such as Hutchison were
architects of a social gospel tradi�on that
significantly shaped New Zealand society,
culture and poli�cs well into the 20th century.
Brought here by the Free Church, the influence
of the social gospel peaked in the 1940s, 50s
and 60s, when the gap between rich and poor
was rela�vely low and social cohesion was
rela�vely high.

Demise of the Social Gospel

of prohibi�on and suffrage hailed from the
episcopal (i.e. Anglican and Catholic) churches.
Hutchison and other Presbyterian men provided
outspoken support for Presbyterian women
such as Helen Nicol, Rachel Reynolds and
Catherine Fulton of the Dunedin Women’s
Chris�an Temperance Union. This alliance made
Dunedin the na�onal powerhouse for the
suffrage campaign: an astonishing 57% of the
adult women of southern Dunedin—the most
industrialized and working-class urban area of
the country—signed the 1892 suffrage pe��on,
a much higher propor�on than any other area
in New Zealand.

War Cri�c
In 1901 Waddell appointed Hutchison as Ac�ng
Editor of the Chris�an Outlook, a na�onal
Presbyterian newspaper. Like Waddell,
Hutchison was an outspoken cri�c of the AngloBoer war of 1899-1902; in January 1902, he
wrote that “in three months 3245 children have
died on our hands” in Bri�sh “concentra�on
camps”, a “stain” that “should outrage the
whole Chris�an conscience of the country”.
Cri�cs protested. When Dunedin Presbytery
censured him, Hutchison graciously resigned.
He died at his family home in Queen Street in
1905.

But robust, widely shared concep�ons of the
common good have been declining since the
1970s as society has secularized and the social
gospel has weakened, within and beyond the
churches.
What poli�cal scien�sts call ‘civil society’—
those vital intermediate ins�tu�ons that
provide support and cri�cism for individuals and
the state—began to creak. Individualism and
smaller and more tribal concep�ons of the ‘we’
have burgeoned on right and le� alike.
Two recent books have speculated on the great
new schism opening up in the U.K., Europe and
the US: Bri�sh thinker David Goodhart’s The
Road to Somewhere: the populist revolt and the
future of poli�cs (2017), and Harvard
philosopher Michael Sandel’s The Tyranny of
Merit (2020).

A New Class Divide
Both iden�fy a new class divide or growing
social economic cleavage, fueled by
deregula�on, the embrace of neo-liberal market
economics, and escala�ng costs of higher
educa�on.
On the one hand are those who have benefited,
the well-educated, well-travelled and be�er off,
the ones who also tend to hold the reins of
power, in government as well as business. The
others, a much larger group of people, are
generally less-educated (because they cannot
afford ter�ary studies), tend to live closer to
where they grew up, and have seen their wages,
jobs and prospects decline markedly as
companies shi� offshore in the search for
cheaper labour.
I leave you with a ques�on, the kind that
William Hutchison might ask us: Are similar
dynamics at work in New Zealand? And if so,
what should be the response of the Church and
Presbyterians today?
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“I Commend to You Our Sister”
Knox’s Deaconesses & a Heritage Of Care
Rachel Dudley Tombs shared the fascina�ng findings of a study she conducted on the deaconess
movement. Her research was based on oral history interviews with some Knox members, as well as
informa�on gathered with the help of the “wonderful staff” at the Presbyterian Archives.
The mo�o of the deaconess order was ‘by love
serve.’
Deaconesses did a significant propor�on of the
care work in our church between 1901 and 1974
and beyond. They loved and served – people
and God – but this love was expressed through
�reless, under-compensated, hard work.
Deaconesses were the first group of women to
be ordained in PCANZ. Beginning in 1901 with
Sister Christabel Duncan, 176 women served in
New Zealand and overseas in the role of
deaconess. Deaconesses were instructed to
“devote themselves specifically to Chris�an
work...as the chief object of their lives”.
Deaconesses worked in a range of mission
fields, including Chris�an educa�on, social
service work, orphanages, boarding houses,
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and overseas in places such as China and India.
My research focused on the 58 deaconesses
who worked in Dunedin.
Knox church was fortunate to have a steady
stream of commi�ed deaconesses, including:
Sr Mary McQueen, Sr Gladys Smith (pictured
below le�), Sr Jessie Torrence (hon), Sr Maisie
Queale, Sr Lorna Aberley, Sr Ethel Dickie, Sr
Laura Reid, Sr Catherine Weir, Sr Jean Porteous,
Sr Margaret Simpson, Sr Mavis Pa�erson, Sr
Vera Hayward, Sr Mary Ewart.
Their voca�on was both spiritual (call to serve)
and prac�cal (call to work). When the role of
deacons is described in Acts 6, the emphasis is
on finding someone to do the ‘business’, the
daily distribu�on of food and to wait on tables,
as ministers should not spend �me doing this
work. In other words, deaconesses did ‘the ni�y
gri�y.’
Care for the elderly and educa�on for the young
was their primary focus. Work, as one of my
interviewees remarked, among “women, and
children and the aged and the sick… goodness
me, that’s everyone then.” Although they could
not officially administer the sacraments, they
did break bread. Some went even further: on
her home visits, Sister Gladys – when she judged
it necessary – would even scrub the floors.
Lyndall Hancock stated that one of the
deaconesses at Knox, Sr Vera Hayward, ran a
club for those who were experiencing
unemployment during the 1930s and 1940s. She
even offered them boot mending and haircuts.
Deaconesses survived on li�le sleep as they
o�en visited people un�l late and were the first
responder to pastoral emergencies within the
congrega�on. Presbyterian Social Service
Associa�on (now Presbyterian Support)

deaconesses were required to assist
“wherever there is crisis in people’s
lives”. If they weren’t working, then
they were o�en expected to be close
by the church just in case they were
needed.
In all of this hard work there was also
joy.
Sister Gladys is kind of a legend at
Knox. She was full of personality.
There was a special quality about how
she related to others. When there
were 400 members here, Sister Gladys
knew each person by name. Isobel
Probert in her eulogy for Sr Gladys
described her delight when Sister Gladys visited
because she was allowed to eat bread, cheese
and jam all together, even though her mother
strongly disapproved.
Deaconesses disliked the constraints of their
uniform, par�cularly their hats. At an annual
mee�ng in Southland the movement voted for
the hats to no longer be compulsory. On the
way home, some of the deaconesses stopped on
the Clutha bridge and chucked their hats over
the side of the bridge in celebra�on of this vote!
What were they like:

Deaconess leading hymn singing at Ross Home

These were faithful women who found joy in
working with others. They were devout in their
religious beliefs and eager to do something
prac�cal. One applicant to deaconess college
wrote in 1963, “I can hardly wait for the day I
can say ‘Well, Dunedin and God, here I am’.”
Their call, theological training, the centrality of
Christ’s teaching and their view of others as
children of God, dis�nguished them from
secular social workers. One of the former
deaconesses I interviewed stated at the core her
theology is a simple one: “Jesus loves me, Jesus
loves you.”
But a quiet caring nature is not to be
misinterpreted as frailty. Deaconesses
were described as having a “so�
invincibility”. Tough and resilient, they
were also required to bring a gentle
touch of care in o�en demanding
circumstances at some cost to their
own selves. Kathleen Bliss’ 1952 survey
of women workers in the church
warned of “a danger in their virtues”. Of
par�cular concern was their inclina�on
to make personal sacrifices.
Discrimina�on:
Considering how much valuable work
they did, it is painful to think of the way
deaconesses were treated. The sisters
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Sisters, continued
experienced differences in pay, status,
authority, and ministry of religious sacraments
in comparison to ministers (all men).
Deaconesses were paid 60 per cent of what
male missionaries were paid. In 1950, they
made �280 pounds a year salary, 75 per cent of
a minister and 85 per cent of an associate
minister.
It wasn’t un�l 1963 that
deaconesses could be fully
involved in church governance.
And even then, only five per cent
of deaconesses were regularly
invited to a�end session mee�ngs.
When the deaconess movement
closed in 1974, many sisters
simply moved into unpaid
volunteer roles: Sister Gladys
con�nued to work into her
re�rement, with Knox Church
enjoying the benefits of having two
deaconesses while only paying one.
Changing �mes:
In the mid-20th century, New Zealand churches
were divided on what their role should be in
providing social services: some believed that
government now provided enough support,
while others felt the church could make li�le
difference. The church’s societal influence was
also waning. Frustrated that the church was
losing ground as a key pillar of social work,
many felt the church had given up its missional
voice. The deaconesses suffered in part due to

these wide scale societal changes. Their work
was not valued as central to the church and was
inadequately supported.
The history of the deaconesses provides insights
into how churches understood and reproduced
gender differences, women’s lives in rural and
urban areas, the professionalisa�on of social
work, secularisa�on, and many more key
aspects of our history. However,
considering recent events, I want
to suggest the connec�ons
between the deaconess story and
how we value care work in our
society, past and present.
Caring for our carers:
Prominence of women in care
roles and the failure to view care
as work are tragically linked. This
under-apprecia�on for work
viewed to be women’s domain
con�nued when ordina�on to ministry was
finally open to them. As the late Nan Burgess
once stated, the con�nued discrimina�on of
women in the church was a “staggering
example of pouring new wine into old wine
skins. No wonder that the old skins burst, and
the new wine was lost to the church.” The
Church stands to lose all this poten�al when it
does not take care of its carers.

But in all
this hard
work,
there was
also joy...

So, in honour of the deaconesses, let us ask the
ques�on: How do we take care of those who
work relentlessly to care? ††

THE KNOX NEWS NEEDS YOU!
Pu�ng the news together requires a team effort. If you have a yen for wri�ng,
or if you have some story sugges�ons or ideas for feature ar�cles, I want to
hear from you! What or who would you like to read about? Join the news team!
Your Desperate Editor, Jill Rutherford
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The “Summer Years”
Peter Matheson on the ministry of his father James “Jim” Matheson:
Stewardship, Students & Social Jus�ce
Knox Church in the 1950s was a microcosm of
the surging church life of the �me, when
everything was “going like a train” (A.D.
Horwell). Church extension boomed in the new
suburbs, as part of the New Life Movement.
Some remarkable Presbyterian preachers up
and down the land opened up new horizons of
theology, social jus�ce,
ecumenism. The Bible Class
movement boomed. And
women’s claims for
leadership roles were slowly
being recognized by the mid1950’s.
Jim Matheson, then, did not
wave some magic wand of
renewal during his decade at
Knox Church, 1951-1960. His
remarkable contribu�on
surfed the waves of a
buoyant church life in Otago
and Southland, which sent
hundreds of young people to
train as nurses and students
in Dunedin. He inherited a
congrega�on which, in 1951, was strong, had a
good conceit of itself, and was excep�onal in its
provision of staff, with deaconess, nurse,
organist, secretary, as well as two ministers and
its own missionary. A feature of Knox was its
strong student membership.
Yet by the 1950’s the challenges to a largely
tradi�onal Presbyterianism, with its focus on
the secondary virtues of loyalty and character
and self-discipline, were already becoming
evident. Jim Matheson’s achievement was to
read these challenges and to meet many of
them. He was a team worker, aware that the
engine of a parish lay in its lay leadership, both
of men and, increasingly, of women.
The new minister had high expecta�ons of the
elders; parish visita�on required careful
prepara�on and prayer, earnestness as well as
breadth. Matheson worked well with his gi�ed

ministerial associates: Ken Orange, Ian Dixon,
Alan Quigley, Sister Gladys. Above all his was a
teaching ministry, alert to the theological and
social ques�ons of the �me, characterized by a
warm humanity and a quite unusual ar�culacy.
J.D. Salmond, a key figure in the congrega�on’s
youth work, and representa�ve of the best of
tradi�onal Presbyterianism,
commented on the new minister’s
“rare spiritual insight.”
He was at ease with young people,
having had unusual success with
them in his previous parish in
Blackhall, Edinburgh. He was
rela�vely young himself, energe�c
and well-organised. People
responded to his straight talking
and his pastoral skills. He informed
the congrega�on at an early stage
of his 13 (!) priori�es for “the
minister’s stewardship of �me”,
partly as a response to
expecta�ons that congrega�onal
members might have been
regularly visited more o�en. It is a
scary list. His priori�es were clear: pastoral
emergencies, prepara�on �me for teaching and
preaching, space for personal prayer and study.
He could not be easily labelled or pigeon-holed
theologically. The quality of worship was o�en
remarked upon, and certainly new a�en�on
was given to the Chris�an Year, with innova�ons
such as the celebra�on of Holy Week and
Christmas Eve services. Yet he was no fussy
liturgist. The sermon remained central. He
agreed with the organist, Roy Spackman, that
congrega�onal singing, not the choir, had the
priority.
There was an excitement about worship at
Knox. Par�cipa�on meant commitment. He
liked to talk of the ancient Cel�c custom that
those to be bap�zed stood on one side of the
stream; to join the people of God they then had
to wade through the water. Worship went
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beyond words. S�llness and contempla�on
reminded us that mystery has the last word, that
there is an infinity that cannot be said of God.
Theologically, he was well read, and he saw
himself as a mediator of good scholarship. He
always was short of �me (and money) for
reading. Though he had no �me at all for
fundamentalism, or for overt prosely�zing, he
retained his evangelical roots. He believed in the
Virgin Birth, a bodily resurrec�on, the Second
Coming. One might say he was tradi�onal
enough to take people with him in a broadchurch direc�on, responsive to new trends in the
arts and in society. For example, the church
hosted a performance of JB, a play on the biblical
character Job, in July 1960.
He was impa�ent with
churchiness and a narrow
denomina�onalism. Towards
the end of his life, he
suggested that it “would be
good if Protestants and
Catholics went out together to
invite people to church.”
A constant note during the
�me at Knox is his
encouragement of the
congrega�on to review current
prac�ce, to look beyond the
church doors, to be a�en�ve
to marginal members. He was
open-minded theologically, but
he was no liberal, and never
trendy. He took his �me about moving away
from the King James Bible. He lived in and by the
biblical tes�mony, that of his beloved Hebrew
psalms and prophets, of the Gospels and Paul, as
interpreted through a historical-cri�cal
perspec�ve. Ask all your ques�ons, he used to
say, and pursue them to the end, and then
ques�on your ques�ons.
Stewardship Campaign
For Jim, stewardship was more than a technique
to raise money; it had crucial evangelis�c and
theological dimensions. In rather daring
language he argued in a November 1957 sermon
that, like Christ, “we are called…to empty
ourselves, and so become co-workers with God.”
Up to now most church members have only gone
“through the mo�ons of sharing in God’s
redemp�on.” Stewardship would bring about a

“revolu�on” in this. Together with the Centenary
Project, the response to stewardship dominated
the final years of his ministry.
The campaign was a roaring success, financially,
organiza�onally, spiritually. By June 1958 he was
talking of “a new beginning in the life of our
congrega�on.” Following the campaign, no fewer
than 110 people expressed a desire for
instruc�on to become communicant members.
Centenary Project
The Centenary Project was ini�ally his baby, but
in the end, it was enthusias�cally embraced by
the congrega�on as a visionary plan, and
£10,000 were already in hand by September
1960. Coming from the beau�ful St Columba’s
Church in Blackhall, it had
been hard for him to relate to
what was basically a
preaching auditorium when
he arrived at Knox.
The front of the church was
dominated by serried ranks of
organ pipes, in front of which
stood the central pulpit and
the organ console. There was
no central aisle, and access
for communion, marriages
and funerals was difficult. The
plans vastly improved the
appearance of the church,
freeing up the northern
window, and restoring, as the
architect said, the harmony of
exterior and interior. Matheson’s primary
concern, however, was not the beauty of the
building but enhancing “mystery and meaning”,
so that the building was no longer centred on a
preacher in “splendid isola�on, but a company
called together by Christ, gathered round the
Table which is the symbol of his sacrifice,
responding to his unspeakable gi�.”
Time of Transforma�on
He understood the 1950’s as a �me of
transforma�on, in society as well as in
Presbyterianism and the wider Church. For him,
Knox had always been more than a
denomina�onal church. While proud of its
Presbyterian tradi�on, it had “given its en�re
loyalty only to the Lord whose Church is
Universal.” He saw the future of the church in

When only
five elders
turned up for
the ordination
of Sister
Gladys, he
rebuked his
distinguished
Session in no
uncertain
terms...
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this context with a three-fold focus on the
parish, the University and its colleges, and on
the city.
He came from a long line of ministers, and had a
high, almost severe sense of the office or calling
of the minister; and though his stance was
relaxed, he acted and spoke as one under
authority. When only five elders turned up for
the ordina�on of Sister Gladys, he rebuked his
dis�nguished Session in no uncertain terms; this
lamentably poor turnout was unworthy of
them.
He nudged the congrega�on away from an
individualis�c ethic, o�en focusing in the past
on opposi�on to drinking and gambling, to a
broader social and poli�cal consciousness. He
had no hesita�on about condemning the Suez
War or taking up then unpopular causes, such
as peace with Communist China, or the
condemna�on of nuclear weapons. In 1957 his
evidence in support of nuclear pacifism to
Parliament’s Pe��ons Commi�ee made quite a
s�r.
1958 saw a huge inflow of new members. Knox
became a nursery for many future church
leaders and moderators, and for outstanding lay
leaders. The August Communion had an

a�endance of 724, but while sta�s�cs tell part
of the story, it is less easy to evaluate the
influence of his teaching, preaching, pastoral
work and prophe�c ministry on individuals.
He was aware that the Gospel will never be
popular, that true commitment is always
restricted to a minority. Oral tes�mony
suggests, though, that the experience of being
at Knox transformed the lives of many on a
permanent basis. When a collec�on of his
sermons, Do you believe this? was published at
the sugges�on of Sister Nora Calvert, the 1500
copies were an instant sell-out.
Ne�e Matheson, an unsung ministry
It was not easy to run a household and raise a
family of five children on a minister’s salary. At
the centre of the hospitable home was the
largely unsung ministry of Janet (Ne�e)
Matheson. President of the Women’s
Fellowship, loyal to a fault, with scant �me for
herself, she had to scrimp and save to keep a
growing family fed. Her pancakes, scones and
ginger biscuits never lasted long. Without her
warm support, her husband could not have
func�oned as he did. Their love for one another
was palpable. ††
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Celebrating Nora Calvert
Happy Birthday, Nora Calvert

The Rev Nora Calvert is a long-�me and muchloved member of the Knox congrega�on. She
now lives at the Summerset Re�rement Village
in Kaikorai where she celebrated her 96th
birthday on 20 July. Her apartment is full of
her books and pictures and she is grateful for
the excellent care she receives.
Nora was born into a Presbyterian family.
Along with her parents Charles Leslie Calvert
and Phyllis (nee Turnbull) and her three siblings
she was nurtured in the St Clair parish,
a�ending Sunday worship, Sunday School and
Bible Class – as she says, “the whole bit”.
Brother Richard (Dick) became a well-known
Dunedin lawyer and elder at Opoho church;
Peter along with his wife Linnie was a
missionary doctor in Papua New Guinea and on
the staff of the Council for World Mission; David
was an ordained minister who served as a
chaplain at Dunedin Hospital and later in
Wanganui. He and his wife Reva returned to
Dunedin in re�rement and are remembered
with affec�on by many Knox people.
So, it was perhaps unsurprising that Nora felt
the call to serve the church. Having le� Otago

Girls’ High School, she took an Arts degree from
the University of Otago and entered Deaconess
College. Women were not admi�ed to ordained
ministry but could be trained in bible study and
pastoral care. Many were employed by parishes
as poorly paid social workers; some became
overseas missionaries.
Alongside her deaconess studies Nora
completed a Bachelor of Divinity degree – the
first woman B.D. in New Zealand. She was
ordained as a deaconess in the congrega�on of
Titahi Bay, Wellington in 1953.
Sister Nora was appointed the first librarian of
the Theological Hall Library, Knox College. The
church supported her training at Library School
for a year, and she returned to catalogue the
whole library collec�on on the Bliss system. She
had a par�cular interest in se�ng up an official
repository of Presbyterian books and
pamphlets, se�ng in place a policy for the
future.
Overseas travel and study followed: Nora
studied Clinical Pastoral Theology at Princeton
University and was ordained to full Ministry of
Word and Sacrament in the US in 1968. (Nora is
pictured, le�, with Helen Dewar, at Waterford,
NY). (Women were admi�ed to the
Presbyterian ministry in New Zealand in 1964
and the Deaconess College closed in 1969.)
The Rev Nora Calvert subsequently worked as a
chaplain to the Na�onal Women’s Hospital and
as a pastoral counsellor for Presbyterian Social
Services in Wellington, then Whanganui. In the
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1980s there were three Calverts in the
Whanganui Presbytery: Nora, David, and their
niece-in-law the Rev Janice Calvert.
Back in Dunedin as a Minister Emeritus and now
a�ending Knox, Nora ins�gated Ea�ng Together,
the idea having come from an American friend
concerned about people ea�ng alone a�er
Sunday worship. She also co-convened the
Social Jus�ce Workgroup, having a par�cular
interest in Trade Aid and in inequality in our
own city. Nora’s searching spirit also saw her
become a commi�ed member of the Dunedin
chapter of the Chris�an humanist group the Sea
of Faith.
Nora’s service to her church has been both long
and wide-reaching. We honour you for this,
Nora, and wish you a very Happy Birthday!
By Helen Thew

Welcome back, Kerry!
A�er a frui�ul 14-week sabba�cal spent mainly in
the Waikato, Kerry returned to the pulpit for Peace
Sunday (8 August). Kerry thanked the Knox
community for enabling his leave, and looks forward
to sharing some of his insights from his �me away.
Knox people extend their special thanks to Jordan
for his inspired ministry during this �me, and to all
those who took services. ††

Adieu, Ann Cameron
Earlier this year, the Knox community lost a
long-�me member with the death of Ann
Cameron.
A very private person, Ann was known to older
Knox people for her love of flowers and
dedica�on to the flower roster. This roster, for
those who might not know, provides the
beau�ful floral arrangements which greet us
each Sunday by the lectern.
She and Norma Burton wrote the chapter on
flowers in the 2010 Knox Church history They
Con�nue in Faith. Ann was very kind and
generous with her flowers and would offer what
she had in her garden to others on the flower
roster.
Ann’s garden was one of her great passions. But
the other was her cats, providing much
companionship throughout her life. One

beau�ful Burmese was so clever, he could leap
up onto the handle to open a door (Ann
eventually had to put locks on the doors to keep
him contained!). These and other an�cs were
the subject of many a conversa�on for visitors
to Ann’s home.
She worked for many years in the Jus�ce
Department.
A�er an accident affected her mobility, Ann had
a long-running ba�le with the ACC for
assistance. Helen Shaw looked a�er her beloved
cats when Ann move
had to move to
Marne St Hospital in
Andersons Bay. She
was ever determined
to return home again,
to her sunny garden
and to her pets. ††
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A Slice of Knox Life
From top left: Twirling Charlotte;
Janet Sim Elder’s Syrian “family”
share their experiences with Knox
young people; Peg Pfab leading the
children’s talk; Jesse Hanan, Alex
McAdam and Steve Pinker after the
combined choir presentation of
Fauré’s Requiem on Peace Sunday;
Roy Somerville and Robert Paterson
in serious discussion; “somebody”
playing peek-a-boo; Eating Together
meal.
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Vale, George Petersen by Helen Thew
“There is something in addi�on to Physics and
Chemistry that controls my life in a way that I
simply cannot, and maybe never will, be able
to explain.”
Professor George Petersen died on 11 July 2021.
At his memorial service at Knox, the Very Rev Dr
Graham Redding reflected on George’s
statement of faith. “The ancient Hebrews (in
Genesis 2: 2(b)-7) called that something Ruach,
spirit, breath: And God breathed into man’s
nostrils the breath of life, and the man became
a living being.
“From this we might derive
two affirma�ons:
1. On being human: ...Our
humanity comprises more
than that which can be
explained by the laws of
chemistry and physics. The
capacity to love and to be
loved, to exercise
compassion, to experience
the joy of music, to delight
in the beauty and sheer mystery of the
universe…all these things and more besides are
what animate us, make us truly human.
“2. On being a scien�st: Before such mystery,
the posture of the scien�st must always be one
of humility and respect, knowing the limita�ons
of one’s discipline even as one is driven by an
innate curiosity and thirst for knowledge. In that
respect, a scien�st’s approach to truth is not
unlike that of an ar�st: truth is mul�-faceted,
perspec�val, rewarding intui�on as much as
intellect, combining func�onality and
beauty…moving us towards deeper reverence.”
George Bouet Petersen was born in 1933, the
son of George and Elizabeth. Brought up in
Palmerston North, he studied science at Otago
University, living at Knox College. In his third
year he met student nurse Pat Caughey; when
he went to Oxford in 1956, she took her OE
working as a nurse in Britain. They were married
in the Ross Chapel, Knox College, in 1960. A�er
a �me in Palmerston North, the family moved to

Dunedin in 1969 where they bought their first
and only house, in Maori Road.
George’s daughters remember their father as
“kind, honest, fair, loyal and even-tempered,
interested, endlessly suppor�ve and funny”. He
shared his love of clever inven�on and
apprecia�on of the well-made artefact, whether
an an�quarian book, an old clock, a wellwrought thriller or toccata and fugue.
He shared his love of music with Pat and the
girls. He encouraged them to play, ferried them
to lessons and a�ended their
performances whenever he
could. George and Pat took the
girls with them on sabba�cal
trips: “museums, cathedrals
and stately homes were made
lively by Dad’s innate curiosity
when it came to a tale of a
juicy ba�le, a haun�ng, or a
Roman legion”. As they grew
older George shared their
anxie�es and supported them
and their families. He was an interested and
loving Grandfather.
A Fellow of the Royal Society of New Zealand,
an Officer of the New Zealand Order of Merit,
and 2003 winner of the Rutherford Medal for
Science, George became known as “the father
of DNA research in New Zealand”. More than
this, George taught genera�ons of students how
to be scien�sts. He mentored, inspired, and
made life-long friendships.
Knox people remember him as a long-serving
and greatly admired Elder who worked behindthe-scenes suppor�ng music in worship. George
was a talented organist and used to prac�se on
the Knox organ while an Otago student. At
Oxford he acted as assistant organist in the
Balliol College chapel. As long as he was able, he
con�nued to assist Knox by playing for services
when the organist was away.
To Pat, to Anna, Carola, Tessa and Alice and
their families, we offer our love and sympathy.
Go in peace, George. ††
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Knox People

Grand-Baby Joy For The Thomsons
Anne and Ian Thomson made a special trip to
Wellington recently to welcome their new
grandson, Samuel Benjamin Joshua Kleingeld.
Baby Samuel is the son of Rebecca and Richard.
Here he is, lying on a beau�ful quilt specially
made for him by a cousin of Rebecca’s.
We wish them all joy!
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